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ABSTRACT: The trans-internalization of moderate Islam in Kitah Kuning is considered unique to study because
its thought is ﬂexil)nclusi\-'e and also able o encounter various radical extreme sects or wanbajs. By then, the
present article aims to explore the basis, approach, and trans-internalization of moderate Islam in responding to
various challenges. The research odused is a qualitative method with phenomenological approach. The data
collection method was carried out through in-depth interviews, observation, and documentation. The data were
analyzed by frm}ing the steps suggested by Saldana, Miles, and Huberman (2013). The research findings show
that the trans-mternalization of moderate Islamic values in Kitah Kuning at the APIS Gandusari and Mamba’ul
Hisan Gandusari Blitar Islamic Boarding Schools is able to shape character, humanistic, social, religious, and
cultural. The basis used in leaming is the synergy between Thya’ Ulumuddin and at-Tibyan texts with humanistic,
social, religious, and cultural contexts. While the approach to counteracting various schools, understandings,
and radical and extreme movements used is the level of education, scientific meetings.

Key words: Kitab Kuning, Trans-internalization, Moderate Islam, Radicalism, Extremism

To cite this article:

FAIS, Miftachul, and Agus Zaenul FITRI, “T'rans-Internalization Of Moderate Islamic Values
Based On Kinab Kuning In Preventing Radicalism And Extremism’, in International Conference
on Istam, Law, and Society (INCOILS), 2021, pp. 211-220

INTRODUCTION

Indonesia is one of the countries with a high moderate level, this is supported by the fact that Indonesia
has more than 13,000 islands, 300 ethnic groups, more than 2000 different languages, very diverse
traditions, and cultures, and many religions and beliefs.! This attitude has led Indonesian Muslims to be
able to appear flexibly in interacting against militant or radical fundamentalist movements, many things
must be internalized, secen from the combination of theological, cultural and educational factors.? Culture
is an important factor in the internalization of moderate Islam. Indonesian Islam has grown rapidly through

the process of cultural acculturation. This integration is always adjusted to the peculiarities of local culture

! Muharmmad Miftah, 'Haﬂcultuml Education in the Diversity of National Cultures’, QUL @adus International onrnal of Llamic Studies),

42 (2016), https:/ /dol.org/ 1021043/ gijis.v4i2.1766 >

St Yunanton, Islam Moderat VS Tslam Radikal: DinamikaPolivik Tslam Kontemporer, (Jatarts: Media Pressindy), 95
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and local wisdom, this is the basis for implementing [slamic values so that relationships are created harmony
between religion and culture.?

Moderate Islam in Indonesia is an interesting aspect to be studied comprehensively because it relates to
the reality of the text with social reality, the study of moderate Islam generally discusses perspective. For
example, the dynamic theology initiated by Munir,* contcmporar) Islamic theology initiated by In’am Esha
and Ali Yafie,> the theology of harmony initiated by Ngainun Naim,® the oppressed which was initiated by
Abad Badruzaman,” and educational theology initiated by Jalaluddini Likewise, Indonesia’s pluralism is
also colored by typologies of radical groups, for example, the typology of radical separatists which carry
scparatist missions and the typology of radical separatist terrorists which also methodically have a network
of radical Islamic boarding schools.”

This article specifically discusses the trans-internalization of moderate [slamic values based on Kitah
Kuning in rejecting radicalism and extremism movements. This paper is raised by the argument that the
capacity building of theology is required to always experience dynamics, meanwhile classical Islamic
theology is now experiencing stagnation. Recently, ideas, thoughts, and understandings have emerged that
try to develop the scientific construction of Islamic theology.!" This article explores the basics, approaches,
and trans-internalization of moderate Islam in the study of Kitah Kuning dismisses the arguments regarding
to the phenomenon of religious radicalism which has become a trending topic in various countries,
including Indonesia which is not free from problems of radicalism and extremism, so that it becomes one
of the observers to look for a solution. Armenian Research,'! Darmadji,!? Susanto,’® concluded that
some pesantren have become a place for the growth of radicalism and e ism in [slamic teachings. For
this reason, this article is intended to show that Kitah Kuning that cen taught in Islamic boarding schools
can stem the factors of radicalism and extremism through trans-internalization of moderate Islamic values
that have been taught in pesantren. The focus of this article covers the basics and approaches to trans-
internalization of moderate Islamic values while learning Kital Kuning in Islamic boarding schools.

Trans-internalization of Moderate Islamic Values Based on Kitab Kuning: An Overview of
Literature and Theoretical Frameworks

The discourse of Islamic moderation (wasatiyyah) or moderate Islam, modernist Islam, progressive Islam,
reformist Islam, and inclusive Islam has attracted the attention of scientists. This moderate Islamic
terminology refers to the legitimacy of the Qur’an and the Hadith of Muhammad SAW ., which emphasizes
that Muslims are commanded to be moderate people because moderation is the identity of the basic
character of [slam. Indonesian Islam from the beginning has a special style and typology, which is friendly
and moderate Islam. Indonesian Islam is a middle line Islam that contains moderate @gigological and
philosophical foundations.'* The goals of moderate Islam contain at least four things, namely national
commitment, tolerance, anti-violence, and being accommodating to local culture.

Five reasons why the moderation of Indonesian Islam is important to study here, among others: First,
because moderation (wasatiyyab) is considered as a middle way in solving problems, a moderate Muslim
always views moderation as the fairest attitude in understanding religion.!> Sewnd, because the essence of
Islamic teachings is compassion, a moderate Muslim always prioritizes peace and avoids violent thought or

* Ngadimah, Mambaul Ngadimah, Ahmad Farug dan M. Harir Muzzaki, ‘Shalawat Gembrungan Mutiara Budaya Jawa-Islam, Irma
Rumtaningsih (ed)”, (Poweroge: STAIN Pres, 2000), &1
‘@ud Munir, “Teologis Dinamis’, M. Harir Muzzaki (ed), (Ponorogo:STAIN Pono ress, 20207, 2
* Mubammad In'am Esha, Telog Lu-Tow Kontensporer, (Malang: UTN malang Press, 2008); Iihat Ali Yafie, Teolyg' Sarial: Tebah Kritis Pers oalan
Agana dan i, (Yogyakarta: LIKPSM.1997)
“ un Na'im, Tealog' Kernbanan: Mencari Titik Tenm Dalane Kevagaman, (YogyakareaTeras, 2011)
y Badruzzaman, Teolog' Kaum Tertindas: Kajian Ayat-ayat Mustadbafiu dogan Pendebatan Keindonesiaan (Yogyakara: P3M STAIN
Tulungagun briasama dengan Pustala Pelajar, 2007)
ﬁdin, Teolggi Pendidikan (Jalkarta: Raja Grafindo Persada, 2003), 5
* Sri Yunanton, [ Todeat 178 Ifame Radikal.., 238
1 Mujarmnil Qomear, Moderasd Infans Indwesia “Wagah Keberagaman Progesifl Influsi, daw Pheralic”, ( Yogyakarta: IRCiSoD), 102
grmunia, R. (2016, February 4). 19 Pesantren terindikasi ajarkan radikalisme. [Pesantren are indicated to teach radicalism]. CNN
Indonesia,

ttps:/ fwww.cnnindonesia | nasional/20160203201841-20-108711/ bapt-19-pesantren-terindikasi-ajar kanradikalisme

2 Ablmad  Darmadji, ‘Pondok Pesantren Dan  Deradikalisasi  Islam  Di  Indonesia’, Mk, 111 2011), 235-52
<https: ;‘fd(;i@lﬂ.]]ﬂss,-‘rrﬁugh.mll Lisslart12=,

Susanto, E ungkinan munculnya paham Tdam radikal di “pondok pesantren”. [The possibility of the emergence of radical Lslam
in “pondok pesantren”]’. RIS: Jursial Pendicifan Lkam, 2(T), 2007), 1-19. dai: 1019705/ jpi. 02i1.205

w1 K /P ‘Konsep  Pai Wasathiyyal', Juwmal Pewdidikay” EDURAYIA MULTIKULTURA ..., 2 (2020), 7

<https: ,r,fep%:mengkulu ac.id/index.php/multikultue fartice /view/ 3402,
a, N, Ilawic Education Percptions And Exahanges: Indowesian Students in Cairo. Paris: Cahier d'Archipel 23(1994). Pendidifan Lilans dan
Pergereran Ovientas: Studi Kager Alwmni AlAzbar, (te ) Jakarta: LP3ES, 1999). 176
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action.!® Third, because followers of other religions are also creatures of God who must be respected, a
moderate Muslim always views and treats them fairly and equally.!” Fomrth, because Islamic teachings
encourage democracy to be used as an alternative in realizing human values, moderate Muslims always
prioritizes human values and democracy.' Fif#h, because Islam opposes acts of discrimination individually
or in groups, moderate Muslims always uphold equality, including gender.!”

Trans-internalization is the final stage of the internalization process, in-depth from the stages of
internalization, namely the tr ormation and transaction stages,?’ at this stage it is not only done by verbal
communication by the APIS Islamic Boarding School and the Mamba'ul Hisan Islamic Boarding School
but has reached the level of mental attitude and personality, mentality and personality as the basic
foundation so as not to carry out radical and extremist actions. The roots of pesantren thought like this
scems to be still being guarded and maintained by the pesantren circles, especially among NU. Some NU
pesantren still use Kitalh Kuning as a mandatory reference in pesantren. Likewise, the values and culture of
Islamic boarding schools that value tolerance, flexibility, and other people. Viewed from the sociological
context, the selection of a moderate, inclusive, and critical Islamic paradigm and character is very
understandable because the majority of NU pesantren are based on the objective reality of society. The
existence of NU pesantren is integrated and supported by the surrounding community, Therefore it
understands the problems of life faced by the surrounding community. Because every day they struggle
with the realities of people’s social life, it is required to provide concrete and constructive answers and
solutions. Therefore, it is natural that practical, critical, and concrete Islamic thoughts arlﬁ

Furthermore, with the various book studies and branches of knowledge studied in [slamic boarding
schools in Indonesia, Islamic boarding schools have instilled a moderate attitude, meaning that the content
of moderate teachings has been studied in learning through Kitah Kuning. Some of these values can be found
in some of the literature commonly studied in Islamic boarding schools. Kitah Kuning which is generally
studied by researchers in trans-internalizing moderate Islamic values based on Kitalr Kuning in the location
of the pesantren, namely the APIS Gandusari Islamic Boarding School and the Mamba’ul Hisan Gandusari
Blitar Islamic Boarding School is the books of Ihya Ulnmuddin by Al- Ghogali, Libyan by Hagyim As'ary
and Tafsir Jalalain by al-Maballi

1. a}r_rm‘bgjrab means fairness and choice
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“And moderation is an absolute good character, so peaple who are moderate in part and not others, then be is a person
wha is good in character, seeing a special meaning in moderate. [ust ar someone who beantifies one part of bis face and not
another, moderate is also called a person who is good at controlling bis anger, this moderate is called a brave person and moderate
is also called a person who is strong in controlling swat, which is called an awake person” (Al-Ghogali, 200327

§£1@§JJFMJLJSALMQ;JE:»SS€M1JY!my;eﬂl\),&gg Aladll I ~ Ul
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“And it is not deseribed as such, other than mixed, except that fnowledse is a bot, some of it iv exctensive and some of it
is important in the world. So the person who needs to learm what is obligatory upon bine is to becomse a sinner by isolating
himself. If be learns what is ford and it is not possible for hine to enter the field of &nowledge and be sees the use of bis time in
worship, then be should make an nzglah. And if be can appearin the field of S bari'ab and intellectnal knowledge, then isolating
himself before learning is a loss” (al-Glozali, 2003 2
2. Wasathiyah means tolerance and peace
£ sian gt oty UM ey Uil 3 Al 5 nall Lty JB ) 1) 230 SIS Uy Gyl (8 0 e
“And know that a believer when be is with a non-Musline bas three faces, one of which is a barmonions relationship with
the world by looking at its door and this is permissible.” (Azubaili, 1991

'-"gZaki, AlA ghar wa Ma Hawdaly Miy Al-Atsar. (Kairo: Haiatal Mishriyyah al- Ammah, 1970),51

U Asyurmardi Aera, Jatingan Ulima Tinser Tengal dan Kepulawan Nuguntara( Bandung: Mizan, 1994) dan Nashr, ALAzbar AL yarif Ff Dbaw
Sivat Alaneibi A, (Kairo: Makuabah Wahbah. 1996),87

T Jafizharm, Siwdaten Tedosesia di Mesy, (Medan: Sinar Deli, 1939) 46

U MAM, Khafagl, ALAgar § affiam, Beirur Alam al-Kutub & Makabat al- Azhariya, 1988)

2 Chabib Thoha, Kapita Sefekta Peudidikan Ik, (Yograkaria: Pustaka Beajar, 1996), 90

2 Abu Harmid Al-Ghazali, e Ulmsddin, vol 2, (Kairo: Al-Makmbah Al-taufigiyah, 2003), 326

= Jbid, 222

= Wahab az-zuhaili, Tafir Muwiv F al‘agidal wa an-Syar'iah gal alf-Manbay, Swriab, (Damaskus : Daral Fikd, 1991), %4
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3. Wasathiyah means Deliberation
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“And you consult “ont your opinion” in a matter “that is either in matters of war or othenvise to beautify their bearts and
make you bappy, and the propbet Mubammad SAW offen consulted with friends, when you were prejudiced against an
agreement” then pat your trust in Allab, believe in Allab, not by deliberation.” Indeed, Allab iv the One who loves those who
are trusting”. (al-Maballi & as-Suyuti, 20107

4. Wasathiyah means unity and awarenes
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“Allaly SWT says: every believer, male or female, is a brother to some, whe is ordered to do good, and the prophet
Mubammad said that a believer to another believer is like a building that strengthens one another, This hadith is a mutafag
hadith from the hadith of Abi Musa” {al-Ghozali, 2003 )

L Y| 3 peie 4l @JEJ-?L-.QHL,.i...f.md,._?gmi;_,ﬁt”m“,jqxw &y 3l agladll (e
Jpead Vg lha sl al cad W g laal 2al gale Y g laal agia 2al aala

“And what we all know is that there bas been a dispate aver the forane (religions branch/ not principal or principal) antong
the companions of the Messenger of Allab (peace and blessings of Allab be upon him) may Allal be pleased with thems, but
they do not eniticize one another. are not bostile to one another, nor are they denouncing the other groups for their fanlts and
shorteomings” (ash'ari: XXX)P6

The Concept and Methodology of Trans-internalization of Moderate Islamic Values Based
on Kitab Kuning

Trans-internalization of moderate Islamic values based on Kitah Kuning is a long process that can be
delivered through carefully planned and well designed in Islamic education. The value to be given must be
designed in such a way as to what will be introduced to students, what methods are suitable for @8ing, and
what activities can support the process of instilling the expected values.?” Islamic education cannot be
separated from the basic elements of the social and cultural framework, so this has implications for
differences between Islamic education in one area and another. The socio-cultural situation that exists in
Indonesia, as has been mentioned and discussed previously, consists of various kinds of diversities. Hence,
this makes Islamic education in Indonesia closely related to the sociological basis, which is also used as the
basis for accommodating existing pluralism or diversity. Accordingly, Islamic education is not only defined
as education that has an Islamic perspective, but more than that, Islamic education is education that has an
Islamic perspective and is also moderately based.

However, it should be realized that organizing moderate education is not casy, because several
conditions must be met by an educational institution to provide moderate Islamic-based education. One of
the conditions is the existence of a curriculum designed @fsed on moderate Islamic values.?® In this case,
with the existence of Kitalh Kuning curriculum in the APIS Islamic Boarding School and the Mamba'ul Hisan
[slamic Boarding Scl#gal, it can be said that both pcaa.ntrcn have implemented Moderate Islamic
education. The APIS [slamic Boarding School and the Mamba'ul Hisan Islamic Boarding School remain
committed to the framcwork of moderate Islamic awareness, nanf@ly through the internalization of
moderate Islamic educational values in learning Kitah Km;i?n the Islamic boarding school
environment. The values of moderate Islamic education instilled in the students of APIS Islamic Boarding
School and the Mamba'ul Hisan Islamic Boarding School are based on the recommendations from
UNESCO which also gain legitimacy in the Koran and as-Sunnah, namely: the values of tolerance, freedom,
equality, and justice.?”

To trans-internalize moderate Islamic values based on Kitah Kaning, the APIS and the Mamba’ul Hisan
Islamic boarding school have several stages, including value transformation, which is planned in the form

—’*@n Jalaluddin al-Mahalli & Imam Jalaluddin as-Suyutl, Tafiir Jakiais (Bandung: Sinar Baru al-Gensindo, 2010), Juz ke-1, 89

2 Abu Hamid Al-Ghazali, Thye Ulewsddie.., 317

- v Asy'arl, ai-Tibya, (Janbang Pesantren Tebuiveng), 12

% . Hanafi Muklis, Kowsep alWarathiyyal Dalawe Irlas, (Harmoni: Jurnal Multikultueal dan Multireligios, Vol VI, (Okwber-
Desember),

= Syamsul Ma’ariﬁplﬁ}iwf Pliralisnne Tndond s, (Yogyakarta: Logung Pustaka, 2005) 94

= Salmiwati Watl, ‘Urgensi Pendidikan Agama Islam Dalam Pengembangan Nilai-Nilad Multikultaeal’, A8Ta i Jownad, 2001 (2013),
33045 <https://doi.org/10.15548 /je.v20i1.29=>
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of Kital Kuning as the basis for the realization of Islamic and Indonesian values, then Transactions Values,
through Kitah Kuning curriculum program and scientific meetings, after that the Trans-internalization of
Values, by deepening attitudes that understand moderate religion, culture as a unifying tool, and humanism
in the academic process. The following table will provide an overview of the stages of internalizing this

value.

TRANSLITERATION | TRANSACTION VALUES

h 4

1

THE VALUES OF
MODERATE ISLAM

TRANS-INTERNALIZATION
VALUES

Figure 2.1

The figuggtells that the stages of Trans-internalization of moderate [slamic values based on Kitah Kuning
in the APIS Islamic Boarding School and the Mamba’ul Hisan Islamic Boarding School are in line with the
stages ofthrnahzmg values in education, in general, to lead to the desired educational goals.™

In addition, to the goals of moderate education, moderate Islamic paradigm is based on tolerance,
empathy, sympathy, and social @@lidarity. The results of the trans-internalization process of moderate [slam
based on sz‘m'; Kining in APIS Islamic Boardmg School and Manm.ll Hisan Islamic Boarding School can
encourage the creation of peace and effort to promote peace, prevent and overcome ethnic conflicts,
religious conflicts, religious radicalism, separatism, and national tegration. Moderate education is not
meant to create uniformity in perspective.’! However, in APIS Islamic Boarding School and Mamba’ul
Hisan Islamic Boarding School, the steps taken are intended to build self-awareness of the necessity of
diversity and pluralism as swnatullah. Acknowledging the shortcomings in addition to the adva.ntagu
posst_sst_d both themselves and others. So that an attitude grows to synergize one’s potential with the
potential of others in democratic and humanistic life, so that a peaceful, righteous, and prosperous life can
be realized. The Islamic ation in the APIS and Mamba’ul Hisan Islamic boarding schools can be said
to be successful, because it can be seen in the implementation of education that has succeeded in forming
the attitudes of students who are mutually tolerant, not hostile, and not in the conflict caused by differences
in culture, ethnicity, language, customs, or otherwise.”
Kitab Thya Ulumuddm and Kitab At-Tibyan: humanistic, social, religious and cultural

The treasures of classical Kalam Sufism introduced to us by Sufis and Sufism experts through the books
of Sufism are truly rich, which traverses several Sufis from far apart regions, and lasts for several
centuries. However, these treasures will not be separated from the problems of the times. Meanwhile,
modern times have presented life’s problems that are more complex and very complicated, requiring a
Sufistic-style solution. So in terms of practice, there should be a shift in the practice of Sufism, for example,
zuhud in Sufism literature is always interpreted to leave the world while in modern life, the notion of zuhud
is no longer properly Llﬂdl_f‘stl")l")d as leaving the world, but needs to be shifted in its understanding towards
more realistic behavior. To the reality of the world throughout the world, what is sought is precisely to
strengthen the increase in worship of Aﬂah in a broad sense, including to finance social activities.

Almost all Indonesian Muslims have been introduced to the doctrine of monotheism, either through
the process of religious education in schools, education in madrasas, and education in Islamic boarding
schools. Nurcholish Madjid explained that the science of &alaw is equivalent to the science of wantig (logic)
and vice versa. When called the science of kalam because this science uses a lot of mantig (logical thinking).
Therefore, in the discussion of the science of &alam (Islamic theology), there are many theological debates,
cach of which presents its arguments.

* Muhaimin, Seateer Mengajar.. (Surabaya: Citra Media, 1996). 153
* Syamsul Ma'arif, Pendidiban Plivalionee of Indowesia, (Yogyakarta: Logoung Pustaka, 2005). 95,

2 Choirul Mahfud, Pendidiban Mulibadtural, (Yopyakarea: Pustaka Pelajar, 2006). 217,
g * MNurcholis majid, Adwalivas Ajawn Abdussal wal Janaah, dalam Mujamil Qomar, Modrass Lifan Indowesia, Wajah Keberaganaan Progesif]
akediasif] dav Plaralis, (Yogakarta: IRCiSeD), 86
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The thought system of kalam (theology) by Asy’ari which is followed by NU is still considered moderate
(going through the middle jalati). The location of the superiority of the Ash’ari system compared to other
thought systems is its methodological dimension as a middle ground between the various extremities.* In
essence, a middle ground between the Hanbal’s ffera/ method and the Mu'tazilite fa'wi/ method.* A kind of
synthesis of thought between the conservative Hanbali thought and the d)namlc and even progressive
Mu'tazilite thought, full of philosophical nuances. In this synthetic capacity, Ash’ari thought-at least through
this basic logic-tends to take elements from each of these extreme schools of thought into an intermediate
(moderate) thought.

APIS and Mamba’ul Hisan Islamic Boarding Schools make culture as apart of the moderate
prerequisites, in Kitah Kuning they are transformed into respecting culture. Respect for culture will not
become a barrier to practicing religion. That is, humans can respect and appreciate culture while maintaining
religion. One of the actualizations in learning Kitah Kuning is through cultural preservation to construct the
existing harmonization. Personality and mental attitude to humanize humans, in general, are held and
internalf and implemented in sodalizing and interacting with others. Pesantren through its learning
applics the values of moderate Islam not only through the subjects of the book under review but
als@yc cultural should be embedded into all aspects that exist in the environment.

oderate attitude reaps its relevance so that a person’s attitude will be more inclusive, tolerant, and
humanist as the character of moderate people.’” A culture which is the result of creativity, work, and
initiative, as well as human feelings, will indirectly reject intolerance, rad@lism, and extremism. So that in
living life without contact with culture is impossible. Muhammadiyah’s moderation has the advantage of
accommodating the culture of cosmopolitan so@, therefore they are more active at the level of urban
society. On the other hand, oderate value of the APIS Islamic Boarding School and the Mamba'ul
Hisan [slamic Boarding School 1s reflected in their acceptance of local traditions, thus making their existence
casily accepted by the community. Therefore, those who become NU Islamic Boarding Schools
are dominated by people who come from rural areas.’s

Apart from the moderate criteria in depth, NU tends to follow the concept of al-Asy’ari thought and
claims to be a middle way which after being traced turns out to place the #agli arguments above the agli
arguments ( fagdim al-nagl ‘ala a-'agl ). The next result is that traditionalists tend to be appreciative and
adhere to jabariyyah*'. Furthermore, the theology of Abdussunnal wal Jama'ah when implemented
consistently will foster an inclusive attitude in the face of an increasingly pluralist modern society viewed
from any aspect of nationality, religion, language, culture, ethnicity, and so on. Public pluralism becomes a
kind of sunnatullah and a necessity that cannot be dammed anymore and there is no need to stem
it. However, as an anticipatory effort, when a crash occurs due to pluralism itself, for example, there are
certain ways that be taken to overcome it. Madjid suggested about this increasingly narrow world, the
concept of peace in the style of Ablussunnab Wal Jama'al is the most relevant to be developed.*!

APIS and Mamba'ul Hisan Islamic Boarding § 00[!\ sece moderate Islam as inseparable from the
phenomenon of the Indonesian nation as a country consisting of various islands, tribes, cultures, languages,
cthnicities, customs, and beliefs, makes the interaction of various kinds of different backgrounds is a
necessity. This means that Indonesia is a strategic place for the growth of various religions, including
[slam. Religious mod on is the mainstream in the religious style of Indonesian society. The reason is
clear and correct, that moderate religion has become a characteristic of religious people in Indonesia, and
is more suitable for our pluralistic culture. Joshua Muravchik & C Szrom acknowledge the fact that
moderation can be narrowly defined as being strictly for the practice of democracy. While Murat Somer, as
quoted by Schwedler, defines it more clearly that moderation is an adjustment to the actions of several
central attributes in a particular country at a particular time. He is of the view that theories of moderation

* Mujarnil Qomar, Madsrasi Llan Indeseria, Wajal Keberagamaan Progesiy] gm}f dan Pleralis, (YograkartalRCiS oD

* MNurcholis Madijid, Lk Dok dan Peradapan dalam Mujamil Qomar, Mederas Ilam Indonesia, Wajal Keberag, Progesif; Duflisif] dan
Plralis, (YograkanaIRCiSol),

“ Mujarnil Qomar, vasi Inlams Indwesia, Wajah Keberagamaan Progesif] Infdusifl daw Plurafis, (YogyakartaIRCiSoDD), 90

¥ Mujarnil Qo oderasi Lilam Tndasesia, Wajah Keberagamaan Progesf] Infelusif] dan Pluralis, (YeogyakartaIRCiSeD), 90

* Abd Hanan, “Tshim Moderat Dan Tradisi Popular Pesantren: Strategl Peangzuamn Islam Moderat Di Kalangan Masyarakat Madura

Melalui Nilai Tradisi Popular Islam Berbasis Pesantren, Dialektika Vol. 13, No. 2, 2018
 Akhrmad Sidig, Pedbsean Berfikir Nabdhatul Ulawa dalam Mujamil Qomar, Moderas Lilan Tndoneda, Wafal Keberag Progesif; Dukdiesif]
dan Pﬁmﬁ},@mum-mam;, 90
chry ali dan bahdar effendy, Mevamibal Jalan Barw Lifam dalam Mujamil Qomar, Modenasi Ldaw Didonesia, Wafah Keberagamaan Progesi]
Dkliasif, dare Pluralis, (Yograkarta: IRCiSaD), 91

# Nurcholis madjid, A& sabivas Ajaran Ablucnal waljzma wh, dalam Muntaba Azhari dan Abdul Mu'in Saleh (peny), Lifow Indonesa
Menatap Masa Depan (Jakarta: P3M, 1989), 65




217

always treat moderation as adaptation, willingness to cooperate, compromise, and focusing on placing
interests or ideological attributes that make things happen.+?

Moderate religion is a religious model that has been practiced for a long time and is still needed in this
cra®. Moreover, Indonesia gives freedom to each citizen to choose their own religion and practice the
beliefs they hold. There is no coercion in it. However, in learning Kitah Kuning in the at-tibyan book, it is still
obligatory for all of its followers to preach Islamic teachings and may not impose their wills such as beliefs
and opinions. APIS and Mambaul Hisan Islamic boarding schools are pioneers of moderate [slam who
are rabmatal 1.il Alamin | Islam that is able to carry out the process of cultural acculturation and then
translated into an inseparable part of Islam, both institutions have been able to acculturate culture so that
it becomes part of Islamic culture. , because the pesantren must be with the society. The people who found
the pesantren must be apart of the community, which later changed the definition of pesantren, there are
kiai, ulama, mosque or mushala, and also the existence of recitation of Kitah Kuning. The diversity that exists
here is like the Indonesian people, as we know, Indonesia follows the philosophical principles that
compound, namely Bhincka Tunggal Tka. In addition, difference is the breath of diversity.

Al-Ghazali also unites three components, namely agidah, sharia, and tasawaf* Al-Ghazali was moderate
in Sufism.* In matters of learning and teaching Al-Ghazali saw that a Muslim must learn and teach, and
both of them are one of the greatest acts of worship in the world. Besides, both of them cannot be done
except interacting with humans. Whoever has no knowledge and needs learning and knowledge, then it is
forbidden for everyone to take wgdab. On the other hand, if someone has knowledge and knows the things
that are obligatory in religion, and sees that the person needs to focus on worship, then the person can take
uzlah #

Historically the Sufism concept of al-Ghazali was a critique of radicalism and liberalism Sufism
developed at Busthami and al Hallgj. ‘The criticism of al-Junaid and Ghazali were addressed to realign that
the concept of Sufism is to remain grounded in the concrete reality of human beings through the
border magamat of its path*’. 'This restriction is a preventive measure in ordt_r to save Muslims. Sufism sect
which is categorized as a reference to Ablus Sunnal wal Jama'al is a Sufism sect that integrates reason as a
tool to understand texts. M ‘hile understanding extreme Sufism such as Wabdat al Wijnd is not
categorized as apart of Sufism Ablus Sunnal wal Jama’al . So the wlama who are considered as the references
for Sufism are wlama, whom at least agree with the thoughts of al-Ghazali and Junaid al-Baghdadi.

The existence of NU is getting stronger in the community because it takes the middle way in choosing
and determining the style of Sufism that should be followed as a reflection of a wise busmt_ss The middle
path taken by NU is seen as a reflection of the middle path pioneered by al-Ghazali, which was later
followed by \X ali Sanga. Al-Ghazali, argues in his work lhya Ulimuddin wht_n discussing the attitude of the
Companions of the Prophet SAW towards the world in the Zuhud chapter, Al-Ghazali said: “that the
Companions did not work in the world for the world but for religion, the Companions did not accept and
reject the world as a whole or absolute. So that they are not extreme in refusing and accepting, but they
behave equally between the two, that is justice and the middle between two different sides and this is the
attitude tha@$ most loved by Allah Swt.”#8 The APIS Islamic Boarding School is actually not much different
from other Islamic boarding schools in general in terms of trans-internalization of moderate [slamic values,
especially the values of justice and proportionality in aligning the text with the context, namely by studying
and habituation of sbhudiyab.

Both pesantren always strive for students to become moderate Muslims who have a high level of faith
both in terms of knowlLdgL and understanding as well as in terms of application and habituation in life in
socicty, judging from the activities that have been carried out such as awaliyah tarigah gadriyyab
wanagshandiyyah, indeed the most effective way of trans-internalization moderate values, improving in terms
of understanding and knowledge through the study of several Kitah Kuning that discuss figh sufistik practiced

# ] Muravchi C. Swarom, Iy Seard of Moderate Muslineg, AELorg # ps://www.act.org/ publicadon in-search-of- @WIL muslims,/
Diakses 7 Feb 2021, lihat tazul Tslam dan Amina Khatan, Tiamic Modivation in Perspectives: A Comparison Bee ddental Sehalarships”, Tlernational Jomnal
of Niesantara Lekanm. I/ol 03, 02200 tp:/ /dolorg,/ 10.15575 fintv 3/2-1413, 170 lihat Schwedler, Falth i Modemtion, iansist Parties in [ordan and Yemen.
(Ca Iniversity Pr 111). Lihat juga Islam dan Khatwon, Ifesee Mederaion, 70,
43 y Sutdsno, ‘Akwmalisasi Moderasi Berapama Di Lembaga  Pendidikan', Jwrws! Bimar Iilaw, 122 (2019), 32348
<https:/ ;‘duigl 037302/jbi.v12i2.113>,
uh, sufisme Jawa: Trangfomar Tarauf Inam ke Minik Jans (Yogyakarta: Narasi-Pustaka promethea, 2016), 101

T
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in everyday life. Indeed, these two activities are the most effective and main ways in the process of repelling
radical and extremist actions.

The reality of this lifestyle is what characterizes urban communities in participating Sufistic
activities. Reading and Sufistic ritual activities are routinely followed with passion, but their lifestyle does
not yet reflect proper Sufistic life. Lifestyle as a developing reality in society is factual evidence that the
LXPLCtLd substance of Sufistic life is ~;t1H far from idealism even though formall\ Sufistic activities are
increasingly being carried out in various big cities. If what they develop is in the form of an attitude of life,
surely their appearance in participating in Sufistic activities tends to move to embody the Sufistic
substance. The point is that idealism is often tainted by its reality, so that the attitude of life as idealism is
always weakened through lifestyle as a reality.

Actually the values taught in Kitah Kuning learning are not extreme and trigger divisions in society. By
imitating the Kiai’s attitude, it is hoped that Santri will quickly imitate and take actions from what the
students have seen and then imitate what the Kiai has done. So every Kias's behavior will always be noticed
by the students and will then be imitated by the stud@s and will become a habit of the students themselves
to be practiced in everyday life. This culture 15 a combination of values, beliefs, assumptions,
understandings, and expectations that are taken from the core teachings of Islam and are believed by the
community as a guide for behavior and solving problems (internal and external) they face. In other
words, [slamic culture is the spirit, attitude, and behavior of the parties associated with the community
consistently in solving various problems. Trans-internalization of moderate Islamic values based on Kitah
Kuning at the APIS and Mamba’ul Hisan Blitar Islamic Boarding Schools actualizes them in social life such
as socializing and embracing others, because in our country there are many ethnicities, races and religions,
of all kinds. The study of Kitab Kuning such as the study of the at- tibyan book. 'The existence of different
nationalities in Indonuua is a necessity by various adthLﬂtb, we have to get along with them and we have
to respect those differences in our actions.

Two trends that have emerged in re;ious attitudes in Indonesia in the present decade are further
emphasized by [smail, et al as follows: Farss, the tendency of some Muslims to be extreme and strict in
understanding religion (Islam) and its laws and try to impose this method in the midst of society, even in
some cases by using violence. Seond, another tendency that is also extreme is to be loose in religion and
subject to negative behaviors and thoughts that come from other cultures and civilizations. This causes
Muslims to become fragmented in claiming the most #wth (fruth clain ) and not even a few of them punish
cach other ( fakfir). The distance causes social frictions that are counter-productive and result in actions
which are contrary to Islam. In this context, the development and internalization of religious moderation
in social life, especially the tolerant and moderate understand@f of Islam, finds its momentum.+

The ideas and implementations that have been carried out by the APIS Islamic Boarding School and the
Mamba’ul Hisan Islamic Boarding School, on the one hand, have become a breakthrough in achieving the
stage of trans-internalization of moderate Islamic values based on Kitah Kuning. Although it is still limited
in the scope of discussion, the evidence from the previous efforts and actions of the two pesantren can be
some important references to be applied at the national and even international levels. The universal values
contained in moderate Islamic education that have been taught by the two pesantren can counteract
radicalism and extremism movements. The calm value of religious tolerance, the value of togetherness
without distinguishing ethnicity, religion, race, and the value of cooperation or mutual cooperation are real
examples of the teachings of Kital Kuning. Everything is not only happening in Indonesia, where the
international world is also experiencing the same thing. Kitah Kmm@-bawd moderate Islamic education in
Islamic boarding schools is considered an important education and an education that is urgently needed at
this time. Regarding this, there is nothing wrong with taking positive values from what the APIS and
Mamba’ul Hisan Islamic Boarding Schools have done. The main concept expressed and presented is
generally accepted in the world, where it is adapted to the conditions and environment of each Islamic

boarding school.

The implications of this research in the national context of trans-internalization of moderate gamic
values based on Kitah Kuning taught in the world of Islamic boarding schools provide hope that the
community, religious leaders in the challenges ahead will be more complex and extraordinary. Through the
trans-internalization of moderate Islamic values based on Kitah Kuning exemplified, people can have broad
influence to realize one another the importance of the main principles of moderate Islam, namely
democracy, tolerance, and mutual respect.

“‘@-nad Satod Lsmail, et.al. Liam Modsrat: Mewebar Lidane Balmatan I Alamin. (Jakarta: Pustaka Tkadi, 2007), cet. ke-1, 13-14.
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CONCLUSION

Trans-internalization of moderate [slamic values can build skl harmonization realized through various
approaches that are synergized in learning Kital Kuning, namely religious, moral, psychological, theological,
cultural, social, and educational approaches. This approach is accompanied by some supporting Kitah Kuning
curriculum such as the Thya Ulumuddin Book and the At-Tibyan Book which can teach humanistic, social,
religious and cultural values. Meanwhile, the most effective approaches include humanity, brotherhood,
openness, intimacy, art, cultural, social, and systems approaches.

Trans-internalization of moderate Islamic values based on Kitah Kuning can answer various challenges of
radicalism and extremism i@Jan effort to build harmonizaton through culture, da’wah, scientific
meetings. Education at APIS Islamic Boarding School and Mamba’ul Hisan Islamic Boarding School is in
the form of teaching activities designed to make Kitah Kuning a moderate prerequisite. This means that it
can be used to address the challenges of radicalism and extremism.
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