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Kesetaraan Gender.

Penelitian ini mengkaji tentang diskursus pemaknaan kata azwaaja dan isu
kesetaraan gender yang telah memunculkan perdebatan serius dalam wacana
hukum islam kontemporer, khususnya dalam hal konsep berpasangan (zaujivah)
yang selama ini dipahami sebagai relasi heteroseksual antara laki-laki dan
perempuan dalam perkawinan. Penelitian ini bertujuan untuk mengkaji dan
membandingkan secara kritis bagaimana perspektif dua tokoh cendekiawan
Muslim Indonesia, Nasaruddin Umar dan Musdah Mulia, terkait konsep azwaaja,
serta bagaimana keduanya memandang kemungkinan legitimasi hubungan sesama
jenis dalam islam sebagai konsekuensi dari penafsiran azwaaja.

Fokus dan pertanyaan dalam penelitian ini meliputi. (1) Bagaimana
pandangan Nasaruddin Umar dan Musdah Mulia tentang konsep azwaja?, (2)
Bagaimana pandangan Nasaruddin Umar dan Musdah Mulia tentang perkawinan
sesama jenis sebagai konsekuensi penafsiran azwaaja?, (3) Bagaimana persamaan
dan perbedaan pemikiran Nasaruddin Umar dan Musdah Mulia tentang konsep
azwaaja dan perkawinan sesama jenis?.

Penelitian ini menggunakan pendekatan kualitatif dengan jenis penelitian
studi Pustaka (/ibrary research), dan bersifat deskriptif-komparatif kritis, dengan
menganalisis karya-karya Nasaruddin Umar dan Musdah Mulia sebagai data primer
serta literatur pendukung sebagai data sekunder. Teknik analisis data dilakukan
melalui menganalisis, membandingkan dan menyimpulkan pandangan kedua
tokoh. Dengan pengecekan keabsahan data yang peneliti gunakan yaitu Teknik
triangulasi sumber.

Hasil penelitian menyimpulkan bahwa: (1) Nasaruddin Umar memahami
konsep azwaaja dalam kerangka relasi heteroseksual yang setara, menolak
subordinasi gender, dan menekankan prinsip keadilan serta kasih sayang dalam
relasi suami-istri. la mengkritik bias patriarkal dalam tafsir Al-Qur’an namun tetap
berada dalam batasan heteronormatif. Sementara itu, Musdah Mulia
mengembangkan pendekatan inklusif, dengan memaknai konsep azwaaja
berdasarkan prinsip keadilan, cinta, dan hak asasi manusia, serta membuka ruang
terhadap kemungkinan pengakuan relasi sesama jenis dalam konteks keislaman
yang humanis dan progresif., (2) Pandangan Nasaruddin Umar dan Musdah Mulia
tentang perkawinan sesama jenis berakar dari tafsir mereka terhadap konsep
azwaaja. Nasaruddin memaknai azwaaja sebagai relasi biologis antara laki-laki dan
perempuan yang saling melengkapi, sehingga ia menolak legalitas perkawinan
sesama jenis karena dianggap bertentangan dengan fitrah dan tujuan syariat,
khususnya hifdz al-nasl. Sebaliknya, Musdah memandang azwaaja sebagai relasi
etis dan spiritual tanpa batasan gender biologis. Ia mendukung legalitas relasi
sesama jenis selama dilandasi cinta, keadilan, dan tanggung jawab, serta
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menggunakan pendekatan maqashid al-syari’ah untuk menafsirkan teks secara
inklusif demi perlindungan hak-hak kelompok rentan seperti LGBT., (3)
Nasaruddin Umar dan Musdah Mulia memiliki kesamaan dalam pendekatan tafsir
kontekstual dan kritik terhadap tradisi patriarkal, serta mendorong pembaruan
hukum keluarga Islam yang adil gender. Perbedaannya terletak pada batasan
normatif; Nasaruddin tetap dalam koridor fikih klasik, sedangkan Musdah lebih
progresif dan terbuka terhadap legalitas etis relasi sesama jenis. Pandangan
keduanya relevan dalam wacana reformasi hukum Islam. Nasaruddin berfokus pada
pembaruan berbasis teks syariat, sedangkan Musdah menawarkan pendekatan
berbasis HAM dan keadilan sosial. Perbandingan keduanya menunjukkan bahwa
meskipun sama-sama mengedepankan prinsip keadilan dan kesetaraan gender,
Nasaruddin Umar tetap berpijak pada batas-batas normatif tradisional, sedangkan
Musdah Mulia lebih terbuka dalam menafsirkan teks agama dengan pendekatan
hermeneutika feminis. Perbedaan tersebut memperlihatkan dinamika tafsir
keislaman kontemporer dalam merespons isu-isu gender dan orientasi seksual.
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Equality.

This study examines the discourse on the meaning of words Azwaaja and
the issue of gender equality which has given rise to serious debate in contemporary
Islamic legal discourse, especially in terms of the concept of pairing (zaujiyah)
which has been understood as a heterosexual relationship between a man and a
woman in marriage. This study aims to examine and critically compare the
perspectives of two Indonesian Muslim scholars, Nasaruddin Umar and Musdah
Mulia, related to the concept of 4zwaaja, and how both view the possible legitimacy
of same-sex relationships in Islam as a consequence of the interpretation of
Azwaaja.

The focus and questions in this study include. (1) What is the view of
Nasaruddin Umar and Musdah Mulia on the concept of azwaja?, (2) What is the
view of Nasaruddin Umar and Musdah Mulia on same-sex marriage as a
consequence of interpretation Azwaaja?, (3) What are the similarities and
differences in the thinking of Nasaruddin Umar and Musdah Mulia about the
concept of Azwaaja and same-sex marriage?.

This study uses a qualitative approach with the type of literature study
research (library research), and is descriptive-comparative critical, by analyzing
the works of Nasaruddin Umar and Musdah Mulia as primary data and supporting
literature as secondary data. The data analysis technique is carried out through
analyzing, comparing and concluding the views of the two figures. By checking the
validity of the data used by the researcher, namely the source triangulation
technique.

The results of the study concluded that: (1) Nasaruddin Umar understood
the concept Azwaaja within the framework of equal heterosexual relationships,
rejecting gender subordination, and emphasizing the principles of justice and
compassion in husband-wife relationships. He criticizes patriarchal bias in the
interpretation of the Qur'an but remains within heteronormative limits. Meanwhile,
Musdah Mulia developed an inclusive approach, by interpreting the concept
Azwaaja based on the principles of justice, love, and human rights, and opens up
space for the possibility of recognizing same-sex relationships in the context of
humanist and progressive Islam., (2) Nasaruddin Umar and Musdah Mulia's views
on same-sex marriage are rooted in their interpretation of the concept of Azwaaja.
Nasaruddin interprets Azwaaja As a biological relationship between man and
woman that complement each other, so he rejects the legality of same-sex marriage
because it is considered contrary to the nature and purpose of the Shari'a, in
particular hifdz al-nasl. On the other hand, Musdah looked at Azwaaja as an ethical
and spiritual relationship without biological gender restrictions. He supports the
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legality of same-sex relationships as long as it is based on love, justice, and
responsibility, and uses an approach magashid al-syari’ah to interpret the text in an
inclusive manner for the protection of the rights of vulnerable groups such as
LGBT., (3) Nasaruddin Umar and Musdah Mulia have similarities in their approach
to contextual interpretation and criticism of patriarchal traditions, as well as to
encourage the renewal of gender-fair Islamic family law. The difference lies in
normative limitations; Nasaruddin remained in the corridor of classical figh, while
Musdah was more progressive and open to the ethical legality of same-sex relations.
Both views are relevant in the discourse on Islamic law reform. Nasaruddin focuses
on sharia text-based reform, while Musdah offers a human rights and social justice-
based approach. The comparison of the two shows that although they both prioritize
the principles of justice and gender equality, Nasaruddin Umar is still based on
traditional normative boundaries, while Musdah Mulia is more open in interpreting
religious texts with a feminist hermeneutic approach. These differences show the
dynamics of contemporary Islamic interpretations in responding to gender and
sexual orientation issues.
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