ABSTRAK

Tesis dengan judul “Makna Dzikir Dan Khidmah Pada Anggota Copler Community
Tulungagung Dan Jombang (Studi Interaksi Simbolik)” ini ditulis oleh Muhammad
Faishol Al Hamimy, NIM. 1880511240014, dengan pembimbing Prof. Dr. H. Abad
Badruzaman, Lc., M.Ag, dan Dr. H. Zaini Fasya, S.Ag., M.Pd.L.

Kata Kunci: Copler Community, dzikir, khidmah, makna, interaksionisme
simbolik, anak muda

Penelitian ini berangkat dari fenomena keterlibatan anak muda dalam Copler
Community yang tidak seluruhnya berasal dari latar keberagamaan formal, kultur
pesantren, atau tradisi majelis dzikir. Sebagian anggota tumbuh dalam ruang
pergaulan pemuda yang cair, serta kehidupan sosial yang sering diasosiasikan
dengan kultur abangan. Kondisi tersebut menjadi menarik untuk dikaji dan
memunculkan pertanyaan penting mengenai bagaimana anak muda dengan latar
demikian dapat menerima, memaknai, dan menjalani praktik dzikir serta khidmah.

Fokus penelitian ini adalah pembentukan makna dzikir dan khidmah pada
anggota Copler Community Tulungagung dan Jombang. Pertanyaan penelitian ini
adalah: bagaimana proses pembentukan makna dzikir dan khidmah pada anggota
Copler Community Tulungagung dan Jombang? Dan bagaimana penafsiran makna
dzikir dan khidmah mengarahkan keterlibatan anggota dalam praktik dzikir dan
khidmah?

Penelitian ini menggunakan metode kualitatif dengan pendekatan
interpretatif. Interaksionisme Simbolik Herbert Blumer digunakan sebagai
kerangka analisis untuk membaca proses pembentukan makna dzikir dan khidmah
melalui interaksi sosial, simbol komunitas, pengalaman anggota, serta penafsiran
atas keterlibatan mereka dalam Copler Community. Data diperoleh melalui
wawancara mendalam, observasi, dokumentasi, dan dua sesi Focus Group
Discussion. Partisipan penelitian berjumlah 14 orang yang dipilih secara purposive
berdasarkan keterlibatan dan pengetahuan mereka terhadap praktik dzikir, khidmah,
dinamika anggota, sejarah, serta jaringan Copler Community. Analisis data
dilakukan melalui tahap data condensation, data display, serta conclusion
drawing/verification.

Hasil penelitian menunjukkan bahwa: 1) makna dzikir dan khidmah pada
anggota Copler Community terbentuk secara bertahap melalui pengalaman sosial
yang dekat dengan kehidupan anak muda, seperti ngopi, gumbul, ajakan teman,
basecamp, penerimaan komunitas, figur guru, suasana majelis, simbol Copler dan
Al Khidmah, serta praktik khidmah. Melalui proses tersebut, anggota yang semula
hadir karena pertemanan dan rasa ingin tahu mulai memaknai dzikir sebagai
pegangan batin, ketenangan, panggonan bali, gandolan, tabarrukan, serta
sambungan dengan Allah, guru, dan majelis. Khidmah dipahami sebagai ngeladeni,
ewang-ewang, tandang, sumbangsih, melu nduweni, merasa berguna, dan cara
merawat warisan majelis. 2) makna dzikir dan khidmah menjadi orientasi
keterlibatan anggota dalam praktik dzikir dan khidmah. Pemaknaan dzikir menjadi
orientasi batin yang mendorong anggota untuk hadir kembali ke majelis, mencari
ketenangan, dan menjaga sambungan spiritual. Pemaknaan khidmah menjadi
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orientasi tindakan yang mendorong anggota untuk mengambil peran dalam
kegiatan, melayani jamaah, membantu kebutuhan majelis, dan menjaga
keberlangsungan majelis. Dengan demikian, dzikir dan khidmah dalam Copler
Community berkembang sebagai pengalaman sosial-keagamaan yang lahir dari
interaksi sehari-hari dan mengarahkan anggota pada keterlibatan yang bermakna.
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ABSTRACT

The thesis entitled “The Meaning Of Dzikir And Khidmah Among Members Of
Copler Community In Tulungagung And Jombang (A Symbolic Interaction Study)”
was written by Muhammad Faishol Al Hamimy, Student ID 1880511240014, under
the supervision of Prof. Dr. H. Abad Badruzaman, Lc., M.Ag., and Dr. H. Zaini
Fasya, S.Ag., M.Pd.L.

Keywords: Copler Community, dzikir, khidmah, meaning, symbolic
interactionism, youth.

This study stems from the phenomenon of youth involvement in the Copler
Community, whose members do not entirely come from formal religious
backgrounds, pesantren culture, or established dzikir assembly traditions. Some
members grew up in fluid youth social spaces and social environments often
associated with abangan culture. This condition becomes an important phenomenon
to examine, as it raises a central question concerning how young people with such
backgrounds come to accept, interpret, and practice dzikir and khidmabh.

The focus of this study is the formation of the meaning of dzikir and khidmah
among members of the Copler Community in Tulungagung and Jombang. The
research questions are: how is the meaning of dzikir and khidmah formed among
members of the Copler Community in Tulungagung and Jombang? And how does
the interpretation of the meaning of dzikir and khidmah orient members’
involvement in the practices of dzikir and khidmah?

This study employs a qualitative method with an interpretive approach.
Herbert Blumer’s Symbolic Interactionism is used as the analytical framework to
examine the formation of the meaning of dzikir and khidmah through social
interaction, community symbols, members’ experiences, and their interpretation of
involvement in the Copler Community. The data were obtained through in-depth
interviews, observation, documentation, and two Focus Group Discussion sessions.
The study involved 14 participants selected purposively based on their involvement
and knowledge of dzikir practices, khidmah, member dynamics, history, and the
network of the Copler Community. The data were analyzed through the stages of
data condensation, data display, and conclusion drawing/verification.

The findings show that: 1) the meaning of dzikir and khidmah among
members of the Copler Community is gradually formed through social experiences
that are close to youth life, such as ngopi, gumbul, invitations from friends,
basecamp interactions, community acceptance, the figure of the spiritual teacher,
the atmosphere of the assembly, the symbols of Copler and Al Khidmah, and the
practice of khidmah. Through this process, members who initially came because of
friendship and curiosity began to interpret dzikir as an inner anchor, serenity,
panggonan bali, gandolan, tabarrukan, and a connection with Allah, the spiritual
teacher, and the assembly. Khidmah is understood through local expressions such
as ngeladeni, ewang-ewang, tandang, sumbangsih, melu nduweni, feeling useful,
and caring for the legacy of the assembly. 2) The meaning of dzikir and khidmah
becomes an orientation for members’ involvement in the practices of dzikir and
khidmah. The interpretation of dzikir becomes an inner orientation that encourages
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members to return to the assembly, seek serenity, and maintain spiritual connection.
The interpretation of khidmah becomes an orientation for action that encourages
members to take roles in activities, serve the congregation, assist the needs of the
assembly, and sustain the continuity of the assembly. Thus, dzikir and khidmah in
the Copler Community develop as socio-religious experiences born from everyday
interactions and orient members toward meaningful involvement.
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