ABSTRAK

Tesis ini berjudul “Pertukaran Sosial dalam Tradisi Tahlil Amanat di PP Putra
Menara Al-Fattah Mangunsari Tulungagung”, ditulis oleh Khamim Jazuli
Ahmad (NIM: 1880503240007) di bawah bimbingan Prof. Dr. Ahmad
Zainal Abidin., M.A. dan Prof. Dr. Salamah Noorhidayati., M.Ag.

Kata Kunci : Living Qur’an, Tahlil Amanat, Pertukaran Sosial, Pesantren,
Otoritas Kyai, Transmisi dan Transformasi.

Tradisi Tahlil Amanat di Pondok Pesantren Putra Menara Al-Fattah
Mangunsari Tulungagung merupakan praktik keagamaan khas yang melibatkan
penitipan nama leluhur beserta pemberian materi secara sukarela dalam sebuah
amplop, yang kemudian didoakan secara kolektif oleh komunitas pesantren. Tradisi
ini tidak hanya berfungsi sebagai ritual doa untuk arwah, melainkan juga
mencerminkan relasi sosial yang kompleks antara pesantren, kyai, santri, dan
masyarakat jamaah. Dalam kerangka living Qur'an, praktik ini merupakan
aktualisasi nilai-nilai Al-Qur'an tentang doa lintas generasi, sedekah, amanah, dan
ta'awun yang hidup dalam kehidupan sosial komunitas Muslim Jawa.

Penelitian ini merupakan studi kualitatif dengan pendekatan etnografi.
Sumber data primer berasal dari observasi partisipan, wawancara mendalam
terhadap 13 informan (kyai, ustadz, santri senior, dan jamaah), serta dokumentasi.
Kerangka teoretis memadukan pendekatan living Qur'an dengan teori pertukaran
sosial Peter M. Blau, dilengkapi paradigma interpretatif Clifford Geertz. Penelitian
ini bertujuan menelusuri sekilas transmisi dan transformasi tradisi sebagai
pengantar kesinambungan legitimasinya, mendeskripsikan praktik pelaksanaannya,
menganalisis pola pertukaran sosial berbasis nilai Qur'ani, serta menelaah
bagaimana relasi tersebut memperkuat otoritas dan fungsi sosial pesantren.

Hasil penelitian menunjukkan beberapa temuan utama: (1) transmisi Tahlil
Amanat berlangsung multidimensional-tekstual melalui landasan Al-Qur'an, hadis,
dan elaborasi ulama klasik hingga kontemporer, praktikal melalui pembiasaan dan
jaringan pesantren, serta simbolik melalui otoritas kyai, sementara transformasinya
pada bentuk, fungsi, dan kelembagaan merupakan adaptasi kreatif yang tetap
mempertahankan nilai inti; kedua proses ini hanya berfungsi sebagai pengantar
yang menegaskan kesinambungan dan legitimasi tradisi, bukan fokus utama
pembahasan; (2) pola pertukaran sosial yang terbentuk bersifat hibrid dan asimetris-
komplementer, mencakup pertukaran material dan non-material yang berpijak pada
nilai-nilai Qur'ani seperti sedekah, amanah, dan ta'awun, jamaah memberikan
sedekah dan kepercayaan, sementara pesantren memberikan layanan ritual,
legitimasi spiritual, dan penguatan identitas komunal; (3) ketidakseimbangan
pertukaran ini justru menjadi sumber stabilitas melalui saling ketergantungan yang
produktif dan diikat kerangka teologis-normatif living Qur'an; serta (4) tradisi ini
memperkuat otoritas kyai melalui empat pilar (ilmu, sanad, akhlak, dan pengakuan
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kolektif) sekaligus mengkonsolidasikan fungsi sosial pesantren sebagai pusat
spiritual, perekat solidaritas, dan mediator hubungan transendental. Dengan
demikian, Tahlil Amanat adalah cermin nyata living Qur'an, dan penelitian ini
secara tegas bukan kajian sosiologi murni dimana teori Blau dan Geertz hanya
berfungsi sebagai pisau analisis, sementara orientasi akhirnya tetap berada pada
pembacaan Qur'ani atas praktik sosial-keagamaan pesantren.
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ABSTRACT

This thesis is entitled “Social Exchange in the Tahlil Amanat Tradition at PP Putra
Menara Al-Fattah Mangunsari Tulungagung”, written by Khamim Jazuli
Ahmad (Student ID: 1880503240007) under the supervision of Prof. Dr.
Ahmad Zainal Abidin. M.A. and Prof. Dr. Salamah Noorhidayati., M.Ag.

Keywords : Living Qur’an, Tahlil Amanat, Social Exchange, Pesantren, Kyai
Authority, Transmission and Transformation.

The Tahlil Amanat tradition at Pondok Pesantren Putra Menara Al-Fattah
Mangunsari Tulungagung is a distinctive religious practice that involves entrusting
the names of deceased ancestors along with voluntary material contributions placed
in an envelope, which are then collectively prayed for by the pesantren community.
This tradition not only functions as a ritual prayer for the deceased but also reflects
complex social relations among the pesantren, kyai, santri, and the wider
congregational community. Within the framework of Living Qur’an, this practice
represents the actualization of Qur’anic values concerning intergenerational prayer,
charity (sadaqah), trust (amanah), and mutual cooperation (ta‘awun) as they live
within the social life of Javanese Muslim communities.

This study is a qualitative research employing an ethnographic approach.
Primary data were obtained from participant observation, in-depth interviews with
13 informants (kyai, ustadz, senior santri, and congregants), and documentation.
The theoretical framework integrates the Living Qur’an approach with Peter M.
Blau’s social exchange theory, complemented by Clifford Geertz’s interpretive
paradigm. This study aims to briefly trace the transmission and transformation of
the tradition as an introduction to its continuity and legitimacy, to describe its
practical implementation, to analyze patterns of social exchange based on Qur’anic
values, and to examine how these relations strengthen the authority and social
functions of the pesantren.

The findings of this study reveal several main points: (1) the transmission
of Tahlil Amanat occurs in a multidimensional manner—textually through the
foundations of the Qur’an, hadith, and the elaboration of classical to contemporary
scholars; practically through habituation and pesantren networks; and symbolically
through the authority of the kyai, while its transformation in form, function, and
institutional structure represents a creative adaptation that maintains its core values;
both processes serve merely as an introduction that affirms the continuity and
legitimacy of the tradition, rather than the main focus of the discussion; (2) the
pattern of social exchange formed is hybrid and asymmetrical-complementary,
encompassing both material and non-material exchanges grounded in Qur’anic
values such as charity, trust, and cooperation—where the community provides
donations and trust, while the pesantren provides ritual services, spiritual
legitimacy, and the reinforcement of communal identity; (3) this imbalance in
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exchange becomes a source of stability through productive interdependence, bound
within a theological-normative framework of the Living Qur’an; and (4) this
tradition strengthens the authority of the kyai through four pillars (knowledge,
sanad, morality, and collective recognition), while simultaneously consolidating the
social function of the pesantren as a spiritual center, a unifier of solidarity, and a
mediator of transcendental relations. Thus, Tahlil Amanat is a concrete reflection
of the Living Qur’an, and this study is explicitly not a purely sociological inquiry
Blau’s and Geertz’s theories function only as analytical tools, while the ultimate
orientation remains a Qur’anic reading of socio-religious practices within the
pesantren.
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